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It is confirmed that leveling of natural law as a basic tradition generates a "new normality” having no border between legal and illegal
actions. The aim of the study is to analyze the content of the terms "legal action" and '"illegal action" with a view to their further
conceptualization. The key task is to comprehend the phenomenon of "confiict” between legal and illegal actions in terms of philosophical
ontology, social philosophy, and philosophy of law. Philosophical-legal, philosophical-linguistic, as well as comparative methodological
principles have shown that social cognition of legal reality proceeds in the procedures of understanding, interpreting, mastering social
reality, but there is no complete understanding, which gives rise to confrontation between legal action and illegal action. The conclusions
prove that "legal action" forms the basic principles of legal behavior as a socially significant external practical activity. "lllegal action", in
turn, is the opposite factor, upsetting the balance of social relations, leveling or destroying tradition.
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Introduction

Socio-cultural, political, economic, managerial, as
well as, legal conditionality of the action of law forms its
specific system-forming core. The right has an external
and an internal plane. The external plane is associated
with the forms and methods: law, legal laws, and lawful
behavior of subjects of law. The internal plane of law
forms the current understanding of law in the context of
its historical dynamics. At the same time, the content of
law — its vectors, effectiveness, and quality — depends
on the diversity of different cultures, traditions,
customs, mentality, and psychological characteristics of
peoples.

Legal action, therefore, stems from the meaning-
forming core of natural law. Relation to the needs and
interests of people unites the action of law and legal
action. Legal action also determines the quality of state
power and is inseparable from state activity as such.
The state, in turn, must provide conditions for legal
action. It develops special mechanisms that are
intended for legal regulation, takes the necessary
actions to achieve the ultimate legal goals. It should be
noted that modern law absorbs a fairly large number of
factors that change its particulars, however, until
recently, the meaning-forming core of law did not
change, which made it possible to preserve the moral
and ethical mechanism of legal action.

The change in the meaning-forming core of the law,
the gradual leveling of natural law as a basic tradition,
the rejection of tradition in itself, gives rise to a new
reality and "new normality”, which has no border between
legal action and illegal action. And this is perceived by
modern social philosophers as an alarming signal.
Questions arise: Will human civilization survive in the
future if doubts arise about the past as an indisputable
heritage? What to do if values are declared only in words?
What to do with new traditions if there is no basic support
in the collective "archetype"?

On the one hand, it may seem that the term "legal
action" is defined in the same way as "action of law",
which, in turn, can be understood as a property (or
ability) of law in a certain environment to have an
ideological motivational impact on a person, community
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of people and, as a result, ensure the lawful nature,
according to their (rights) goals, principles, and
prescriptions. However, on the other hand, "legal
action" should be considered as a factor that preserves
a certain fair balance in society. Consequently, the
term "illegal action" is the opposite factor, upsetting this
balance.

The aim and tasks Based on the above-mentioned, it
is necessary, first of all, to analyze the content of the
terms "legal action" and "illegal action" in order to
further conceptualize them. It also requires an
understanding of the phenomenon of "conflict" between
legal action and illegal action in terms of philosophical
ontology, social philosophy, and philosophy of law.

Research methods

Law is developed by an apparatus capable of
enforcing legal compliance. The effectiveness of control
mechanisms depends primarily on the quality of this
apparatus. Even the most indisputable justice does not
provide for itself in its entirety. Therefore, at all times, no
society has been able to declare itself a completely just
society. The methods of enforcing legal compliance in
democratic and totalitarian legal systems are different.
The result can be the production of legal and illegal laws.
In contrast to a legal law, an illegal law does not meet the
requirements of law and does not embody justice. lllegal
laws take place in totalitarian regimes. However, until
abolished, these laws are also enforceable. Accordingly,
legal laws are acceptable in various democratic settings.

However, there is a tradition in both just and unjust
political systems. Tradition preserves the legacy of natural
law, implying the meaning of legal action as a value
archetype. Being rejected by representatives of different
cultural communities opposite traditions can be in
confrontation, give rise to serious contradictions. It is the
modern philosophy of law that is capable of deepening
and determining the cause of the conflict between legal
and illegal action.

O. Meshcheryakova rightly asserts that the philosophy
of law is closely related to the dispute about the existence
of free will, its limits and nature waged in philosophy since
ancient times (Meshcheryakova, 2019: 22-23). The issue



68 Bicnux HAY. Cepis: @inocoghis. Kynemyponozis. —2021. —Ne 2 (34)

of free will is also fundamental to jurisprudence.
Therefore, for a deep understanding of the essence of law
it is necessary to build the entire system of legal
knowledge based on the philosophy of law. On such a
basis exclusively it becomes possible for a progressive
development of law, taking into account all the
achievements of human thought and expanding the
ideological boundaries and approaches to the
understanding of law. There are two completely opposite
positions in philosophy on the issue of free will. The first is
based on a complete rejection of determinism and the
assumption of the possibility of the existence of free will.
The second is based on the so-called rigid determinism
and the fundamental denial of free will. If we apply these
positions to the philosophy of law, then they can be
formulated as follows: the denial of determinism means
the ability for a capable individual to choose a behavioral
model, that is, to make a choice between good and evil;
rigid determinism presupposes the illusory nature of free
will, which puts the individual within a certain framework
determined by the law, moral and ethical norms adopted
in society. In this context, determinism is understood as a
chain of reasons hidden from the individual, prompting
him to a certain model of behavior (Meshcheryakova,
2019: 22-23). The author concludes that, despite the
fundamental nature, the concept of "free will" is absent in
modern philosophy of law and jurisprudence. The terms
"action" or "inaction" used in philosophical and legal
discourses do not fully reflect the full depth of the concept
of "free will".

O. Meshcheryakova also argues that in the philosophy
of law, the recognition of the existence of free will means
that the individual, as the bearer of free will, is able to
make decisions based on the free choice of the pattern of
behavior that meets the moral and ethical standards
adopted in society. Therefore, in a philosophical sense,
free will should be understood as a kind of ideality. In
jurisprudence, free will is understood as freedom of action
and of choice. In general, the problem of mental acts in
legal sciences is considered on the basis of two criteria —
legal and biological. The first criterion is considered to be
the subject’s ability to form a proper intellectual and
volitional attitude to the performed action or inaction. The
second (biological) criterion is determined by means of
natural (medical) science methods of the mental disorder
state. In jurisprudence, the issue of free will is usually
discussed in the context of various branches of law.
Therefore, the philosophy of law as an academic
discipline, along with the theory of state and law should
become the foundation which the legal education is built
on. Thus, the philosophy of law is one of the independent
areas of general theoretical legal knowledge; it is not a
part or continuation of the theory of law (Meshcheryakova,
2019: 22-23). Thus, free will is able to provide freedom of
action as a legal action based on moral imperatives. It is
also necessary to trace what causes the illegal action. In
this regard, philosophical-legal, philosophical-linguistic, as
well as comparative methodological principles are the
most effective in considering legal action and illegal
action.

Research results
Natural law, one way or another, is based on tradition.
We understand tradition as a system of norms formed

anonymously, as a result of accumulated experience,
ideas, rules and patterns, which regulates a fairly large
and stable group of people. Traditions are passed on from
generation to generation as ways of preserving the
collective historical memory. Traditions are often
considered ancient, unchanging and very important,
although sometimes they can be much less "natural" than
previously thought. It is assumed that in order to consider
any practice as traditional, it is necessary to be transfered
across at least two generations. Tradition can also refer to
ancient beliefs or customs of lost or mysterious origin that
have existed since time immemorial. Originally, the word
was used literally to denote material action.

Accordingly, natural law is understood as a tradition or
doctrine in the philosophy of law and jurisprudence,
recognizing the existence of a number of inalienable rights
that belong to us and based on the very fact of our
belonging to the human race. Natural law has traditionally
been understood as the right to protection from violence
by other people and the state, and the right to free
disposal of one's identity.

A. Ovchinnikov considers it obvious that law is a part
of social reality (Ovchinnikov, 2010: 15). But what, in the
author's opinion, is a social reality? The phenomeno-
logical conception of society shows that social reality is
constructed by human in every act of his social thinking.
Human's understanding of social ties and relationships is
manifested in the construction of meanings. Moreover, the
process of understanding the actions of other members of
society takes place in the semantic fields of the national
language, which gives the newborn member of society a
certain picture of the world, including the social world. All
the experience accumulated by the mankind is objectified
in language and transmitted by language itself, which
always leaves a certain part of this experience
unconscious, determines the worldview and perception of
that part of the experience amenable to reflection.
Language forms guidelines, recipes for behavioral
reactions, meanings and actions, hypotheses about goals
in the actions of social actors. Language consolidates the
typification of social phenomena and actions and allows a
person to objectify its inner world, which in its entirety will
never be absolutely objectified, because in addition to the
general experience enshrined in human language and
memory, there is a private experience of perception and
understanding of the social world. Therefore, social reality
shapes human thinking and is constructed by it. In
phenomenological sociology, society is both a subjective
and an objective reality at the same time. Between them,
or between the subjective and objective facets of social
reality, there is no classical rationalistic antagonism: the
subject, being part of society, is included in the object, so,
knowing society, it at the same time knows itself.

Therefore, social cognition takes place in the
procedures of understanding, interpreting, mastering social
reality. Moreover, understanding, as the main procedure of
social thinking, is definitely socio-cultural. The influence of
society on a person is expressed in reflecting certain
social ties, relationships, patterns, acquires certain traits of
character as a stone burned in a furnace, but in the fact
that it, learning from childhood those or other ethno-
cultural and other values, acquires the opportunity to form
meanings, comprehension, constructs the reality that
affected it (Ovchinnikov, 2010: 15).
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Therefore, it is important to understand the transforma-
tion of the essence of "tradition", as well as the content of
natural law, not in the utilitarian-applied sense of the word,
but in the deep philosophical and moral sense. Social
knowledge of legal reality does take place in the
procedures of understanding, interpreting, mastering
social reality, but full understanding is not always present,
and sometimes absent at all, which creates a
confrontation between legal action and illegal action. If
"understanding” replaces "interpretation” at all, then all
natural canons are being destroyed, including the canons
of natural law.

The word "tradition" has been interpreted so harshly
that its boundaries are gradually disappearing. Modern
globalization offers images of new traditions or creates a
situation of complete abandonment of tradition. Initially,
the word "tradition" was associated with the fact that it
has lost its novelty, opposes development and renewal,
which in itself invariably symbolizes stability or
stagnation, eliminates the need to comprehend the
situation and make a decision. "Tradition" is often
presented as a synonym for the word "backwardness".
In the concept of progressivism, tradition retreats under
the onslaught of the new, becomes a doomed and
historically relative phenomenon. It can be argued that
tradition is completely inferior to technology and
innovation.

At all times, tradition viewed in the context of history
has adapted to the needs of today, and change has
become part of the ancient ftradition. Tradition is
changing slowly, and those who adhere to tradition
unconsciously react to change. If a ftradition is
significantly transformed over many generations, it will
be seen as immutable or as a canon. This model of
behavior involves the correlation of individual actions
with the line of tradition. Abandonment of any tradition in
the field of natural law legitimizes illegal action.

Natural law is also considered in modern legal
discourse as a natural process of history and is not a
true law, but an ideal construction of future. The
historical approach offers to consider all ongoing legal
actions and illegal actions from the point of view of
regularity, but, at the same time, the differences between
"old" and "new" in each concrete historical time are
leveled. The ideal construction of the future is possible
within a set of individual moments of the present. Natural
law, therefore, is evolving ideal consciousness of law,
arising from the goods and needs of life, contributing to
their further development. It contributes to the birth of
real law, which is a natural process. Until natural law as
an ideal consciousness has become a form of law, norm,
rule or custom, it is only a moral requirement. Morality,
therefore, is practically beyond the sphere of the
relationship between legal and illegal actions.

Discussion

Today, natural rights also include many socio-
economic and political rights, in particular, the right of the
people to establish a constitution, to participate in
political life actively, to be united in political parties, to
work, to have a decent wage, equality before the court
and the law. A. Mamychev, A. Mordovtsev, S. Shestopal
argue that the consideration of different, even competing
types of understanding of law, ways of understanding
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the legal, political, spiritual spheres of society — is, in
methodological terms, the necessary meaningful
moments of the main process of modern legal science
identification of national law (Mamychev, 2017: 489).
The question posed by the representatives of legal
positivism as a statement remains "open": can a right be
granted only by the will of the state embodied in law, so
there can be no right outside the law, or is this a
controversial point?

A. Mordovtsev, A. Mamychev also note that it is the
legal mentality that determines the set of readiness and
predispositions of the individual to act, think, feel,
perceive various phenomena, assessing them as
positive or negative, in the state-legal sphere; involves a
combination of cognitive and value motives of lawful or
wrongful behavior of actors (Mordovtsev, 2016: 446).
Such readiness of individuals is connected with a long
tradition to feel and consciously accept the action of the
regulatory action as it is obligatory for execution within a
certain time in a certain territory and concerning a
concrete circle of persons, bodies, and organizations. As
a general rule, a normative act applies to relations that
took place after its entry into force. At the same time, the
tradition remains, and regulations are transformed.

N. Varlamova draws attention to the special
importance  of  internationalization  (or  trans-
nationalization) of legal regulation. Today, in the context
of the global division of labor and active interstate
migration, it is becoming increasingly difficult to separate
issues related to the internal affairs of a state and issues
of general or regional interest. The everyday life of a
person is dependent on events happening at the other
end of the world. Citizens of one state who identify with
the community are increasingly living and working
outside the community. The operation of many
commercial and non-commercial organizations has also
long gone beyond national borders. The nature of
international relations is changing radically; they are no
longer reduced to interstate and acquire a diffuse
character. Today in the international arena compete and
cooperate with not only nation-states, but also many
transnational and supranational organizations of all kinds
— large multinational companies, the WTO, the World
Bank, NATO, the European Union, Greenpeace, and
Amnesty International. Moreover, non-governmental
transnational organizations sometimes operate even
more effectively than states and their associations.

As a result, a number of economic, financial, environ-
mental, social, political, military processes that affect the
lives of the population are beyond the control of nation
states. Formally, sovereign states (regardless of their
economic and military power) are unable to act fully
autonomously, even within their territory, and are forced to
take into account the position of other actors in
international relations — nation-states and transnational
organizations. The state largely loses control over its
domestic legal order, because the implementation of
adopted regulations governing, for example, the Internet,
taxation, the fight against unemployment or economic
crimes, cannot be provided solely by the resources at its
disposal (Varlamova, 2016: 32). Traditions in international
and intercultural legal reality are different, so they do not
coincide, and the confrontation between legal action and
illegal action is growing. Legal regulation, as a rule, is a
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process of purposeful influence of the state on public
relations by means of special legal means and methods
which are directed on their stabilization. However, the
new global legal normality is often implemented as a
unilateral mechanism, operating within a single value
model, unsuitable for bearers of different legal traditions.

S. Kharchenko confirmed that in today's globalized
world, where competition between different centers of
power is becoming more intense, not all players are
equal. It can be observed that international legal
institutions often act asymmetrically towards certain
members of the world community, and their strategic
interests are ignored (Kharchenko, 2019: 91). That is,
such a new legal normality, declaring equality, generates
inequality.

E. Gerasimova considers this problem in another point
of view and emphasizes that equality in the socio-
economic sphere, achieved at the cost of limiting
economic activity and forcing the low standard of living of
most citizens, cannot be good. The author states that
inequality in wealth can be the basis for compensating
benefits for everyone. For example, no one will deny the
high progressive tax on wealth in this case (Gerasimova,
2020: 8). Such new traditions as sponsorship, patronage,
charity, funding also replace the concepts of equality and
inequality, as they are based not on a natural desire to do
good, but on the need to circumvent the law, to reduce
taxes on wealth.

For the legislator, natural law should be a guideline to
be pursued. There is no single universally recognized list
of natural rights: it can vary depending on time, place.
Legal reality today is presented not only as a material and
spiritual reality, but also as a virtual one. In this sense Yu.
Kharchenko showed how the trivergence of the material,
spiritual and virtual worlds only distantly reflects the
essence of the universal integrity, however, it allows us to
see, as we have already said, the colossal capabilities of
a person that discovers new phenomena, fixes them in
spacetime, thinks them, and manifests its unique qualities
(talents, abilities, character traits). That is, the feeling of
the unique and the universal integrity is the most
important stimulus for the development of the human
psyche, self and spirituality (Kharchenko, 2020 : 21). The
concept of natural law understands "right" and "law" as
different concepts. Thus, each individual has some higher,
permanent right, embodying reason, justice, the objective
order of values, or even the wisdom of God himself. All of
them do not depend on the norms and principles
established by the state and act directly.

Conclusion

Thus, "legal action" as a factor of fair balance in
society, is a derivative of the rule of law. It still continues to
be formed under the influence of natural law, tradition,
canon as the basic foundations of society and the state. In
modern philosophical and legal discourse, the "rule of law"
is presented as an ideal type of state, which activities
subject to law. Legal traditions in comparison with legal
customs represent a wider entity; they are less connected
with feelings, emotions of people. What distinguishes
these social regulators is that customs are formed over
several generations, and traditions in a shorter time.

"Legal action" forms the basic principles of legal
behavior as a socially significant external practical activity,

evaluated from political, legal, moral positions. Legal
behavior is an externally observable system of human
actions, which the law is realized in. "lllegal action", in
turn, is the opposite factor, disturbing the balance of social
relations, leveling or destroying tradition. "lllegal action"
generates "protest unconventionality”. Protest
unconventionality is a deliberate violation of established
traditions, order, norms, rules of conduct, taboos.
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C. M. XapyeHko
«KOH®POHTALMA» MPABOBbIX U HEMPABOBbIX JEMCTBUXA: COLUNANBHO-®UNOCODCKOE U3MEPEHUE

AHHoTauus. Noka3aHo, YTO HMBENUPOBAHUE €CTECTBEHHOro npaBa kak 6a3oBoM Tpaguumu, NOpPoOXAaeT «HOBYH HOPMarbHOCTbY, B
KOTOPOW HET rpaHuLbl Mexay NpaBoBbIM U HEMPaBOBbLIM AeicTBMEM. Llenbio nccnegoBaHus sBnsieTcs aHanva cogepXaHvs TepMUHOB
«MpaBoBOE [EWCTBME» U «HENpaBoBOe [AeWCTBME» C Lenbl WX AanbHenwen KoHuenTyanu3aumu. KnioveBon 3agaden crtano
OCMbICNeHMe (EHOMEHA «KOHMMMKTa» Mexay MNpaBOBbIM AENCTBUEM W HEMNpaBOBbIM AENCTBMEM B TepMuHax (UNocogCkom
OHTONOMMMN, coumanbHon cunocodun, dunococun npasa. NpumeHeHne puUNOcodCcko-NPaBoBoro, PUNOCoOdCKO-NIMHIBUCTUYECKOTO, a
TakkKe KOMMapaTUBHOMO METOAONOMMYECKMX MPUHLMIOB MO3BONUMAM NPOAEMOHCTPUMPOBaTb, YTO couuanbHoe MNOo3HaHWE MpaBOBOM
OEeNCTBUTENBHOCTU NPOTEKAET C UCMONb30BaHMEM NPoLEeayp NOHUMAaHWS, MHTEPNPETaLnmM, OCBOEHUSI COLMAnbHOW pearnbHOCTU, OHAKO
norHoe MoHVMaHue OTCYTCTBYET, YTO W MOpOXAAeT KOHMPOHTALMIO Mexdy MnpaBoBbiM AeWCTBMEM W HEMPaBOBbIM [OENCTBUEM.
[enaeTcsi BbIBOA4, YTO «MNpaBoBOe AeWCTBME» hopmupyeT 6a3oBble MPUHLUMMNLI NMPABOBOIO MOBEAEHWUST Kak COLManbHO 3Ha4YMMOW
BHELUHEeW MpakTu4eckon fAesitenbHOCTU. «HenpaBoBoe [eWicTBME», B CBOKW odepedb, SBMSETCA MNPOTUBOMOMOXKHBIM (DaKTOpOM,
HapyLlaLwmm 6anaHc obLwecTBeHHbIX OTHOLLIEHWI, HUBENPYIOLLMIA UMW YHULTOXAIOLWNIA Tpaamumio.

Knmroyeenble cnoea: npasosoe Oelicmeue, Herpagogoe Oelicmeue, ecmecmeeHHoe rpaso, Oelicmeyowee npaso, mpaduyus,
npasosasi delicmeumesibHOCMb.

C. M. XapyeHko
«KOH®OPOHTALIA» MPABOBUX | HEMPABOBUX AINA: COUIANBbHO-®INOCO®CHKUA BUMIP

Bcmyn. BusHayeHo, WO COLIOKYNbTypHa, NOMiTUYHA, EKOHOMIYHA, YNpaBniHCbka, rocnogapcbka, a Takox npaBoBa 06YyMOBMEHICTb Aji
npasa OpMyIOTb MOro cneumdivyHe cuctemoyTaoplotoye SApo. MNpaBo Mae 30BHILLHIO NOLWMHY, Ska NoB'a3aHa 3 hopmamMu i MeTogamm
npaea, NpaBOBUMMK 3aKOHaMu, MPaBOMIPHOK MOBEAiHKOKW CyO'ekTiB MpaBa, a TaKoX BHYTPILIHIO MMOLWMHY, sika popMye MOTOYHE
PO3yMiHHS MpaBa B KOHTEKCTi MOro icTopuyHoi AvHamiku. [NpaBoBa Ais BUHMKaE 3 sapa NpuMpoaHOro npaea, nos's3aHoro 3 notpebamu ta
iHTepecamn nioden, a TakoX BM3HA4ae SKICTb AepxaBHOi Braau. [lepxaBa, B CBOW 4Yepry, 3abesnevyye ymoBM AN MpaBoBOi A,
OCKiNbku BUpOBMsie crneuianbHi MexaHiamu, siki Npu3HadeHi Ans NpaBoBOro perynoBaHHsA. 3MiHa CMUCIIOBOro siapa npasa, NocTyrose
HiBEMOBaHHA npupogHoro npasa sk 6as3oBoi Tpaguuii, BigMoBa BiA4 Tpaauuii SIK Takoi, NOPOMXKYE HOBY peanbHIiCTb i «HOBY
HOPMarnbHICTbY, B SKil HEMae MeXi Mixx NPaBOBOIO Aj€to | HenpaBoBoto Aieto. Memoro docnidxeHHs € aHani3 3MiCTy TEpMiHIB «npaBoBa
nis» i «HenpaBoBa fis» 3 MeTow IXHbOI Mojanbluoi KoHuenTyanisauii. Kriwo4yosum 3ae0aHHsIM CTano OCMMUCIIEHHSI (DEHOMEHY
KOHONIKTY» MK NMpaBOBOK Ai€l0 | HENMPaABOBOWO Aicl0 B TepMiHax ¢inocodcbkoi OHTONOrI, couianbHOi dinocodii, dinocodii npasa.
Memodonoeisi i pesynsmamu 0docnidxeHHsi. ®inocodcbko-NpaBoBUi, INOCOMCLKO-MIHMBICTUYHUIA, @ TaKkoX KoMMapaTUBHUIA
MEeTOAOSOrYHI NPMHLUMNX JOMOMOIMM NokasaTw, WO couianbHe Ni3HaHHS NPaBOBOI AiINCHOCTI AICHO NPOTikae B npoueaypax po3yMiHHS,
iHTepnpeTauii, OCBOEHHSI couianbHOI peanbHOCTi, OQHAK MOBHE PO3yMiHHS He 3aBXAM MPUCYTHE, a iHoAi BiACyTHE B3arani, Wwo 1
NopopKye KOH(POHTALLIIO MiXK NPaBOBOIO A€l | HEMPaBOBOIO Aicto. AKLIO «iHTepnpeTauis» NigMIHIOE «PO3YMiHHA», TOAI BCi NPUPOAHI
KaHOHW PYWMHYIOTbLCS, BKMHOYA4M KaHOHW NpupoaHoro npaesa. O62oeopeHHsI. [okasaHo, Wo Tpaauuii y MiKHApOAHIN Ta MixXKYNbTYpHil
NpaBoBil QiNCHOCTI € pi3HUMK, TOMY BOHW 1 He 36iratloTbCsl, i KOHPPOHTALIS MK MPABOBOIO Ai€t0 Ta HENPaBoBOLO Aieto HapocTae. OgHak
y Mexax HOBOI rnobanbHOi NpaBoBOi HOPMarbHOCTI MPaBOBE PErysoBaHHSA HEPIAKO 34IMCHIOETLCS K OQHOBIYHUI MexaHi3Mm, Lo fie B
pamMkax sKoiCb OAHIi€i UiHHICHOI Mopeni, HenmpwuaaTHOI Ans HOCIIB Pi3HUX NpPaBOBMX Tpaauuin. Y eucHoeKkax «npaBoBYy Ailo»
npeacTaBneHo sk dakTop, Wwo 3bepirae gesiknii cnpaBeanveui 6anaHc y CycninbCTBi, a8 TAKOX € NOXigHO NPaBOBOI AepXKaBu, sika Bce
e npoAoBXye ¢opMyBaTUCA Nig BMMMBOM MPUPOAHOro npasa, Tpaauuii, KaHOHy sk 6a3oBWMX MiABanmuWH CycninbCcTBa i AepXaBu.
[oBeneHo, wo «npaBoBa fJis» dopmye 6a30Bi NPUHLMNM NpPaBOBOI MOBEAHKM $K couianbHO 3HAYyLLOl 30BHILUHBOI MPaKTUYHOI
OiSANbHOCTI, WO OUIHIETBCA 3 Pi3HMX MO3MLUINA: NONITUYHOI, NPABOBOI, MOparnbHOi. «HenpaBoBa Aisi», B CBOKO Yepry, € NPOTUMNEXHUM
dakTopom, Wo nopylwye 6anaHc CycninbHUX BIAHOCWH, HiBemnioe abo 3Huye Tpaauuilo. «HenpaBoBa Aisi» MOPOAXYE «NPOTECTHY
HeTpaguLUiNHICTby, WO, B CBOIO Yepry, MOpyLUye Nopsifok, HOpMU, Npasuna NoBediHkK, Taby, CTBOPIOE LUTYYHI Tpaauuii.

Knroyoei cnoea: npasosa 0disi, Herpasoea 0isi, MpupodHe rpaeo, YUHHe npaso, mpaduuis, npasoesa dilicHicmb.
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AHomauisi. Y cmammi aHaniayembcsi oeHOMEeH €eKos02i4HOi ceidomocmi, 0brpyHmMosyembcsi (1020 COUiOKYnbmypHUl ma
yusinizayitiHuti eumipu. [lokasaHo, SIK Kpu308i s.euwa 8 €spornelchkill Kynbmypi ma uusinisayii 3ymosusnu HeobxioHicmb
opmysaHHsi 2nobarnbHoi ceidoMocmi, sika iCHye 8 38’s3kax i3 iHwumu ¢bopmamu cycrinbHOi ceidoMocmi, siKi makox
ekonoeizytombcs. [pointocmpogaHo, Wo HaKonu4yeHHs npobnemM, noe’a3aHux i3 noanubneHHsIM eKono2iYHOI Kpu3u Ha raaHemi,



